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Charleston, May 28th, 1823. 

DEAR SIR, 

SEVERAL of your fellow-citizens who have perused the Rev. Dr. FURMAN'S communication, submitting
the propriety of your recommending a Day of Thanksgiving and Humiliation, think the dissemination of it
might be beneficial, and ask your sanction to have it published.

With regard, your's,

B. ELLIOTT.



His Excellency Gov. WILSON. 

--------

MY DEAR SIR, 

THE request made by you, in behalf of yourself and several of your fellow-citizens, is most readily granted.
There can be no doubt that such doctrines, from such a source, will produce the best of consequences in our
mixed population, and tend to make our servants not only more contented with their lot, but more useful to
their owners. The great piety and learning of Doctor FURMAN, his long established character with the
religious of every denomination throughout our State, will at once command the respectful attention of
every reader.

Receive the assurances of my respect and regard. 
JOHN L. WILSON.

BENJAMIN ELLIOT, Esq. 
Charleston 

Charleston, 24th December, 1822. 

SIR,

[p1]
WHEN I had, lately, the honour of delivering to your Excellency an Address, from the Baptist Convention
in this State, requesting that a Day of Public Humiliation and Thanksgiving might be appointed by you, as
our Chief Magistrate, to be observed by the Citizens of the State at large, in reference to two important
recent events, in which the interposition of Divine Providence has been conspicuous, and in which the
interests and feelings of our Citizens have been greatly concerned,--viz: The protection afforded them from
the horrors of an intended Insurrection; and the affliction they have suffered from the ravages of a dreadful
Hurricane--I took the liberty to suggest, that I had a further communication to make on behalf of the
Convention, in which their sentiments would be disclosed respecting the policy of the measure proposed;
and on the lawfulness of holding slaves--the subject being considered in a moral and religious point of
view.

[p2]
You were pleased, sir, to signify, that it would be agreeable to you to receive such a communication. And as
it is incumbent on me, in faithfulness to the trust reposed in me, to make it, I now take the liberty of laying it
before you.

[p3]
The Political propriety of bringing the intended Insurrection into view by publicly acknowledging its



prevention to be an instance of the Divine Goodness, manifested by a providential, gracious interposition, is
a subject, which has employed the serious attention of the Convention; and, if they have erred in the
judgment they have formed upon it, the error is, at least, not owing to a want of consideration, or of serious
concern. They cannot view the subject but as one of great magnitude, and intimately connected with the
interests of the whole State. The Divine Interposition has been conspicuous; and our obligations to be
thankful are unspeakably great. And, as principles of the wisest and best policy leads nations, as well as
individuals, to consider and acknowledge the government of the Deity, to feel their dependency on him and
trust in him, to be thankful for his mercies, and to be humbled under his chastening rod; so, not only moral
and religious duty, but also a regard to the best interests of the community appear to require of us, on the
present occasion, that humiliation and thanksgiving, which are proposed by the Convention in their request.
For a sense of the Divine Government has a meliorating influence on the minds of men, restraining them
from crime, and disposing them to virtuous action. To those also, who are humbled before the Heavenly
Majesty for their sins, and learn to be thankful for his mercies, the Divine Favour is manifested. From them
judgments are averted, and on them blessings are bestowed.

[p4]
The Convention are aware that very respectable Citizens have been averse to the proposal under
consideration; the proposal for appointing a Day of Public Thanksgiving for our preservation from the
intended Insurrection, on account of the influence it might be supposed to have on the Black Population--by
giving publicity to the subject in their view, and by affording them excitements to attempt something further
of the same nature. These objections, however, the Convention view as either not substantial, or over-
balanced by higher considerations. As to publicity, perhaps no fact is more generally known by the persons
referred to; for the knowledge of it has been communicated by almost every channel of information, public
and private, even by documents under the stamp of Public Authority; and has extended to every part of the
State. But with the knowledge of the conspiracy is united the knowledge of its frustration; and of that,
which Devotion and Gratitude should set in a strong light, the merciful interposition of Providence, which
produced that frustration. The more rational among that class of men, as well as others, know also, that our
preservation from the evil intended by the conspirators, is a subject, which should induce us to render
thanksgivings to the Almighty; and it is hoped and believed, that the truly enlightened and religiously
disposed among them, of which there appear to be many, are ready to unite in those thanksgivings, from a
regard to their own true interests: if therefore it is apprehended, that an undue importance would be given to
the subject in their view, by making it the matter of public thanksgiving; that this would induce the
designing and wicked to infer our fear and sense of weakness from the fact, and thus induce them to form
some other scheme of mischief: Would not our silence, and the omission of an important religious duty,
under these circumstances, undergo, at least, as unfavorable a construction, and with more reason?

[p5]
But the Convention are persuaded, that publicity, rather than secrecy is the true policy to be pursued on this
occasion; especially, when the subject is taken into view, in connexion with other truths, of high importance
and certainty, which relate to it, and is placed in a just light; the evidence and force of which truths,
thousands of this people, when informed, can clearly discern and estimate. It is proper, the Convention
conceives, that the Negroes should know, that however numerous they are in some parts of these Southern
States, they, yet, are not, even including all descriptions, bond and free, in the United States, but little more
than one sixth part of the whole number of inhabitants, estimating that number which it probably now is, at
Ten Millions; and the Black and Coloured Population, according to returns made at 1,786,000: That their
destitution in respect to arms, and the knowledge of using them, with other disabilities, would render their
physical force, were they all united in a common effort, less than a tenth part of that, with which they would
have to contend. That there are multitudes of the best informed and truly religious among them, who, from
principle, as well as from prudence, would not unite with them, nor fail to disclose their machinations, when
it should be in their power to do it: That, however in some parts of our Union there are Citizens, who favour
the idea of general emancipation; yet, were they to see slaves in our Country, in arms, wading through



blood and carnage to effect their purpose, they would do what both their duty and interest would require;
unite under the government with their fellow citizens at large to suppress the rebellion, and bring the authors
of it to condign punishment: That it may be expected, in every attempt to raise an insurrection (should other
attempts be made) as well as it was in that defeated here, that the prime movers in such a nefarious scheme,
will so form their plan, that in case of exigency, they may flee with their plunder and leave their deluded
followers to suffer the punishment, which law and justice may inflict: And that therefore, there is reason to
conclude, on the most rational and just principles, that whatever partial success might at any time attend
such a measure at the onset, yet, in this country, it must finally result in the discomfiture and ruin of the
perpetrators; and in many instances pull down on the heads of the innocent as well as the guilty, an
undistinguishing ruin.

[p6]
On the lawfulness of holding slaves, considering it in a moral and religious view, the Convention think it
their duty to exhibit their sentiments, on the present occasion, before your Excellency, because they consider
their duty to God, the peace of the State, the satisfaction of scrupulous consciences, and the welfare of the
slaves themselves, as intimately connected with a right view of the subject. The rather, because certain
writers on politics, morals and religion, and some of them highly respectable, have advanced positions, and
inculcated sentiments, very unfriendly to the principle and practice of holding slaves; and by some these
sentiments have been advanced among us, tending in their nature, directly to disturb the domestic peace of
the State, to produce insubordination and rebellion among the slaves, and to infringe the rights of our
citizens; and indirectly, to deprive the slaves of religious privileges, by awakening in the minds of their
masters a fear, that acquaintance with the Scriptures, and the enjoyment of these privileges would naturally
produce the aforementioned effects; because the sentiments in opposition to the holding of slaves have been
attributed, by their advocates, to the Holy Scriptures, and to the genius of Christianity. These sentiments, the
Convention, on whose behalf I address your Excellency, cannot think just, or well-founded: for the right of
holding slaves is clearly established by the Holy Scriptures, both by precept and example. In the Old
Testament, the Isrealites were directed to purchase their bond-men and bond-maids of the Heathen nations;
except they were of the Canaanites, for these were to be destroyed. And it is declared, that the persons
purchased were to be their "bond-men forever;" and an "inheritance for them and their children." They were
not to go out free in the year of jubilee, as the Hebrews, who had been purchased, were: the line being
clearly drawn between them.*[See Leviticus XXV. 44, 45, 46, &c.] In example, they are presented to our
view as existing in the families of the Hebrews as servants, or slaves, born in the house, or bought with
money: so that the children born of slaves are here considered slaves as well as their parents. And to this
well known state of things, as to its reason and order, as well as to special privileges, St. Paul appears to
refer, when he says, "But I was free born."

[p7]
In the New-Testament, the Gospel History, or representation of facts, presents us a view correspondent with
that, which is furnished by other authentic ancient histories of the state of the world at the commencement
of Christianity. The powerful Romans had succeeded, in empire, the polished Greeks; and under both
empires, the countries they possessed and governed were full of slaves. Many of these with their masters,
were converted to the Christian Faith, and received, together with them into the Christian Church, while it
was yet under the ministry of the inspired Apostles. In things purely spiritual, they appear to have enjoyed
equal privileges; but their relationship, as masters and slaves, was not dissolved. Their respective duties are
strictly enjoined. The masters are not required to emancipate their slaves; but to give them the things that are
just and equal, forbearing threatening; and to remember, they also have a master in Heaven. The "servants
under the yoke" *[upo zugon Douloi: bond-servants, or slaves. Doulos, is the proper term for slaves; it is
here in the plural and rendered more expressive by being connected with yoke---UNDER THE YOKE.]
(bond-servants or slaves) mentioned by Paul to Timothy, as having "believing masters," are not authorized
by him to demand of them emancipation, or to employ violent means to obtain it; but are directed to
"account their masters worthy of all honour," and "not to despise them, because they were brethren" in



religion; "but the rather to do them service, because they were faithful and beloved partakers of the
Christian benefit." Similar directions are given by him in other places, and by other Apostles. And it gives
great weight to the argument, that in this place, Paul follows his directions concerning servants with a
charge to Timothy, as an Evangelist, to teach and exhort men to observe this doctrine.

[p8]
Had the holding of slaves been a moral evil, it cannot be supposed, that the inspired Apostles, who feared
not the faces of men, and were ready to lay down their lives in the cause of their God, would have tolerated
it, for a moment, in the Christian Church. If they had done so on a principle of accommodation, in cases
where the masters remained heathen, to avoid offences and civil commotion; yet, surely, where both master
and servant were Christian, as in the case before us, they would have enforced the law of Christ, and
required, that the master should liberate his slave in the first instance. But, instead of this, they let the
relationship remain untouched, as being lawful and right, and insist on the relative duties.

[p9]
In proving this subject justifiable by Scriptural authority, its morality is also proved; for the Divine Law
never sanctions immoral actions.

[p10]
The Christian golden rule, of doing to others, as we would they should do to us, has been urged as an
unanswerable argument against holding slaves. But surely this rule is never to be urged against that order of
things, which the Divine government has established; nor do our desires become a standard to us, under this
rule, unless they have a due regard to justice, propriety and the general good.

[p11]
A father may very naturally desire, that his son should be obedient to his orders: Is he, therefore, to obey the
orders of his son? A man might be pleased to be exonerated from his debts by the generosity of his
creditors; or that his rich neighbour should equally divide his property with him; and in certain
circumstances might desire these to be done: Would the mere existence of this desire, oblige him to
exonerate his debtors, and to make such a division of his property? Consistency and generosity, indeed,
might require it of him, if he were in circumstances which would justify the act of generosity; but,
otherwise, either action might be considered as the effect of folly and extravagance.

[p12]
If the holding of slaves is lawful, or according to the Scriptures; then this Scriptural rule can be considered
as requiring no more of the master, in respect of justice (whatever it may do in point of generosity) than
what he, if a slave, could consistently, wish to be done to himself, while the relationship between master
and servant should still be continued.

[p13]
In this argument, the advocates for emancipation blend the ideas of injustice and cruelty with those, which
respect the existence of slavery, and consider them as inseparable. But, surely, they may be separated. A
bond-servant may be treated with justice and humanity as a servant; and a master may, in an important
sense, be the guardian and even father of his slaves.

[p14]
They become a part of his family, (the whole, forming under him a little community) and the care of
ordering it and providing for its welfare, devolves on him. The children, the aged, the sick, the disabled, and
the unruly, as well as those, who are capable of service and orderly, are the objects of his care: The labour
of these, is applied to the benefit of those, and to their own support, as well as that of the master. Thus, what
is effected, and often at a great public expense, in a free community, by taxes, benevolent institutions,
bettering houses, and penitentiaries, lies here on the master, to be performed by him, whatever contingencies



may happen; and often occasions much expense, care and trouble, from which the servants are free. Cruelty,
is, certainly, inadmissible; but servitude may be consistent with such degrees of happiness as men usually
attain in this imperfect state of things.

[p15]
Some difficulties arise with respect to bringing a man, or class of men, into a state of bondage. For crime, it
is generally agreed, a man may be deprived of his liberty. But, may he not be divested of it by his own
consent, directly, or indirectly given: And, especially, when this assent, though indirect, is connected with an
attempt to take away the liberty, if not the lives of others? The Jewish law favours the former idea: And if
the inquiry on the latter be taken in the affirmative, which appears to be reasonable, it will establish a
principle, by which it will appear, that the Africans brought to America were, slaves, by their own consent,
before they came from their own country, or fell into the hands of white men. Their law of nations, or
general usage, having, by common consent the force of law, justified them, while carrying on their petty
wars, in killing their prisoners or reducing them to slavery; consequently, in selling them, and these ends
they appear to have proposed to themselves; the nation, therefore, or individual, which was overcome,
reduced to slavery, and sold would have done the same by the enemy, had victory declared on their, or his
side. Consequently, the man made slave in this manner, might be said to be made so by his own consent,
and by the indulgence of barbarous principles.

[p16]
That Christian nations have not done all they might, or should have done, on a principle of Christian
benevolence, for the civilization and conversion of the Africans: that much cruelty has been practised in the
slave trade, as the benevolent Wilberforce, and others have shown; that much tyranny has been exercised by
individuals, as masters over their slaves, and that the religious interests of the latter have been too much
neglected by many cannot, will not be denied. But the fullest proof of these facts, will not also prove, that
the holding men in subjection, as slaves, is a moral evil, and inconsistent with Christianity. Magistrates,
husbands, and fathers, have proved tyrants. This does not prove, that magistracy, the husband's right to
govern, and parental authority, are unlawful and wicked. The individual who abuses his authority, and acts
with cruelty, must answer for it at the Divine tribunal; and civil authority should interpose to prevent or
punish it; but neither civil nor ecclesiastical authority can consistently interfere with the possession and
legitimate exercise of a right given by the Divine Law.

[p17]
If the above representation of the Scriptural doctrine, and the manner of obtaining slaves from Africa is just;
and if also purchasing them has been the means of saving human life, which there is great reason to believe
it has; then, however the slave trade, in present circumstances, is justly censurable, yet might motives of
humanity and even piety have been originally brought into operation in the purchase of slaves, when sold in
the circumstances we have described. If, also, by their own confession, which has been made in manifold
instances, their condition, when they have come into the hands of humane masters here, has been greatly
bettered by the change; if it is, ordinarily, really better, as many assert, than that of thousands of the poorer
classes in countries reputed civilized and free; and, if, in addition to all other considerations, the translation
from their native country to this has been the means of their mental and religious improvement, and so of
obtaining salvation, as many of themselves have joyfully and thankfully confessed--then may the just and
humane master, who rules his slaves and provides for them, according to Christian principles, rest satisfied,
that he is not, in holding them, chargeable with moral evil, nor with acting, in this respect, contrary to the
genius of Christianity.--It appears to be equally clear, that those, who by reasoning on abstract principles,
are induced to favour the scheme of general emancipation, and who ascribe their sentiments to Christianity,
should be particularly careful, however benevolent their intentions may be, that they do not by a perversion
of the Scriptural doctrine, through their wrong views of it, not only invade the domestic and religious peace
and rights of our Citizens, on this subject; but, also by an intemperate zeal, prevent indirectly, the religious
improvement of the people they design, professedly, to benefit; and, perhaps, become, evidently, the means



of producing in our country, scenes of anarchy and blood; and all this in a vain attempt to bring about a
state of things, which, if arrived at, would not probably better the state of that people; which is thought, by
men of observation, to be generally true of the Negroes in the Northern states, who have been liberated.

[p18]
To pious minds it has given pain to hear men, respectable for intelligence and morals, sometimes say, that
holding slaves is indeed indefensible, but that to us it is necessary, and must be supported. On this principle,
mere politicians, unmindful of morals, may act. But surely, in a moral and religious view of the subject, this
principle is inadmissible. It cannot be said, that theft, falsehood, adultery and murder, are become necesssary
and must be supported. Yet there is reason to believe, that some of honest and pious intentions have found
their minds embarrassed if not perverted on this subject, by this plausible but unsound argument. From such
embarrassment the view exhibited above affords relief.

[p19]
The Convention, Sir, are far from thinking that Christianity fails to inspire the minds of its subjects with
benevolent and generous sentiments; or that liberty rightly understood, or enjoyed, is a blessing of little
moment. The contrary of these positions they maintain. But they also consider benevolence as consulting the
truest and best interests of its objects; and view the happiness of liberty as well as of religion, as consisting
not in the name or form, but in the reality. While men remain in the chains of ignorance and error, and
under the domination of tyrant lusts and passions, they cannot be free. And the more freedom of action they
have in this state, they are but the more qualified by it to do injury, both to themselves and others. It is,
therefore, firmly believed, that general emancipation to the Negroes in this country, would not, in present
circumstances, be for their own happiness, as a body; while it would be extremely injurious to the
community at large in various ways: And, if so, then it is not required even by benevolence. But acts of
benevolence and generosity must be free and voluntary; no man has a right to compel another to the
performance of them. This is a concern, which lies between a man and his God. If a man has obtained
slaves by purchase, or inheritance, and the holding of them as such is justifiable by the law of God; why
should he be required to liberate them, because it would be a generous action, rather than another on the
same principle, to release his debtors, or sell his lands and houses, and distribute the proceeds among the
poor? These also would be generous actions: Are they, therefore, obligatory? Or, if obligatory, in certain
circumstances, as personal, voluntary acts of piety and benevolence, has any man or body of men, civil or
ecclesiastic, a right to require them? Surely those, who are advocates for compulsory, or strenous measures
to bring about emancipation, should duly weigh this consideration.

[p20]
Should, however, a time arrive, when the Africans in our country might be found qualified to enjoy
freedom; and, when they might obtain it in a manner consistent with the interest and peace of the
community at large, the Convention would be happy in seeing them free: And so they would, in seeing the
state of the poor, the ignorant and the oppressed of every description, and of every country meliorated; so
that the reputed free might be free indeed, and happy. But there seems to be just reason to conclude that a
considerable part of the human race, whether they bear openly the character of slaves or are reputed
freemen, will continue in such circumstances, with mere shades of variation, while the world continues. It is
evident, that men are sinful creatures, subject to affliction and to death, as the consequences of their nature's
pollution and guilt: That they are now in a state of probation; and that God as a Righteous, All-wise
Sovereign, not only disposes of them as he pleases, and bestows upon them many unmerited blessings and
comforts, but subjects them also to privations, afflictions and trials, with the merciful intention of making all
their afflictions, as well as their blessings, work finally for their good; if they embrace his salvation, humble
themselves before him, learn righteousness, and submit to his holy will. To have them brought to this happy
state is the great object of Christian benevolence, and of Christian piety; for this state is not only connected
with the truest happiness, which can be enjoyed at any time, but is introductory to eternal life and
blessedness in the future world: And the salvation of men is intimately connected with the glory of their



God and Redeemer.

[p21]
And here I am brought to a part of the general subject, which, I confess to your Excellency, the Convention,
from a sense of their duty, as a body of men, to whom important concerns of Religion are confided, have
particularly at heart, and wish it may be seriously considered by all our Citizens: This is the religious
interests of the Negroes. For though they are slaves, they are also men; and are with ourselves accountable
creatures; having immortal souls, and being destined to future eternal reward. Their religious interests claim
a regard from their masters of the most serious nature; and it is indispensible. Nor can the community at
large, in a right estimate of their duty and happiness, be indifferent on this subject. To the truly benevolent
it must be pleasing to know, that a number of masters, as well as ministers and pious individuals, of various
Christian denominations among us, do conscientiously regard this duty; but there is a great reason to
believe, that it is neglected and disregarded by many.

[p22]
The Convention are particularly unhappy in considering, that an idea of the Bible's teaching the doctrine of
emancipation as necessary, and tending to make servants insubordinate to proper authority, has obtained
access to any mind; both on account of its direct influence on those, who admit it; and the fear it excites in
others, producing the effects before noticed. But it is hoped, it has been evinced, that the idea is an
erroneous one; and, that it will be seen, that the influence of a right acquaintance with that Holy Book tends
directly and powerfully, by promoting the fear and love of God, together with just and peaceful sentiments
toward men, to produce one of the best securities to the public, for the internal and domestic peace of the
State.

[p23]
It is also a pleasing consideration, tending to confirm these sentiments, that in the late projected scheme for
producing an insurrection among us, there were very few of those who were, as members attached to regular
Churches, (even within the sphere of its operations) who appear to have taken a part in the wicked plot, or
indeed to whom it was made known; of some Churches it does not appear, that there were any. It is true, that
a considerable number of those who were found guilty and executed, laid claim to a religious character; yet
several of these were grossly immoral, and, in general, they were members of an irregular body, which
called itself the African Church, and had intimate connection and intercourse with a similar body of men in
a Northern City, among whom the supposed right to emancipation is strenuously advocated.

[p24]
The result of this inquiry and reasoning, on the subject of slavery, brings us, sir, if I mistake not, very
regularly to the following conclusions:--That the holding of slaves is justifiable by the doctrine and example
contained in Holy writ; and is; therefore consistent with Christian uprightness, both in sentiment and
conduct. That all things considered, the Citizens of America have in general obtained the African slaves,
which they possess, on principles, which can be justified; though much cruelty has indeed been exercised
towards them by many, who have been concerned in the slave-trade, and by others who have held them
here, as slaves in their service; for which the authors of this cruelty are accountable. That slavery, when
tempered with humanity and justice, is a state of tolerable happiness; equal, if not superior, to that which
many poor enjoy in countries reputed free. That a master has a scriptural right to govern his slaves so as to
keep it in subjection; to demand and receive from them a reasonable service; and to correct them for the
neglect of duty, for their vices and transgressions; but that to impose on them unreasonable, rigorous
services, or to inflict on them cruel punishment, he has neither a scriptural nor a moral right. At the same
time it must be remembered, that, while he is receiving from them their uniform and best services, he is
required by the Divine Law, to afford them protection, and such necessaries and conveniencies of life as are
proper to their condition as servants; so far as he is enabled by their services to afford them these comforts,
on just and rational principles. That it is the positive duty of servants to reverence their master, to be
obedient, industrious, faithful to him, and careful of his interests; and without being so, they can neither be



the faithful servants of God, nor be held as regular members of the Christian Church. That as claims to
freedom as a right, when that right is forfeited, or has been lost, in such a manner as has been represented,
would be unjust; and as all attempts to obtain it by violence and fraud would be wicked; so all
representations made to them by others, on such censurable principles, or in a manner tending to make them
discontented; and finally, to produce such unhappy effects and consequences, as been before noticed, cannot
be friendly to them (as they certainly are not to the community at large,) nor consistent with righteousness:
Nor can the conduct be justified, however in some it may be palliated by pleading benevolence in intention,
as the motive. That masters having the disposal of the persons, time and labour of their servants, and being
the heads of families, are bound, on principles of moral and religious duty, to give these servants religious
instruction; or at least, to afford them opportunities, under proper regulations to obtain it: And to grant
religious privileges to those, who desire them, and furnish proper evidence of their sincerity and
uprightness: Due care being at the same time taken, that they receive their instructions from right sources,
and from their connexions, where they will not be in danger of having their minds corrupted by sentiments
unfriendly to the domestic and civil peace of the community. That, where life, comfort, safety and religious
interest of so large a number of human beings, as this class of persons is among us, are concerned; and,
where they must necessarily, as slaves, be so much at the disposal of their masters; it appears to be a just
and necessary concern of the Government, not only to provide laws to prevent or punish insurrections, and
other violent and villanous conduct among them (which are indeed necessary) but, on the other hand, laws,
also, to prevent their being oppressed and injured by unreasonable, cruel masters, and others; and to afford
them, in respect of morality and religion, such privileges as may comport with the peace and safety of the
State, and with those relative duties existing between masters and servants, which the word of God enjoins.
It is, also, believed to be a just conclusion, that the interest and security of the State would be promoted, by
allowing, under proper regulations, considerable religious privileges, to such of this class, as know how to
estimate them aright, and have given suitable evidence of their own good principles, uprightness and
fidelity; by attaching them, from principles of gratitude and love, to the interests of their masters and the
State; and thus rendering their fidelity firm and constant. While on the other hand, to lay them under an
interdict, as some have supposed necessary, in a case where reason, conscience, the genius of Christianity
and salvation are concerned, on account of the bad conduct of others, would be felt as oppressive, tend to
sour and alienate their minds from their masters and the public, and to make them vulnerable to temptation.
All which is, with deference, submitted to the consideration of your Excellency.

With high respect, I remain, personally, and on behalf of the Convention,

Sir, your very obedient and humble servant, 
RICHARD FURMAN. 
President of the Baptist State Convention.

His Excellency GOVERNOR WILSON.

[Transcribed by T. Lloyd Benson from the original text in the South Carolina Baptist Historical Collection,
Furman University, Greenville, South Carolina.]


